A Study of Galatians
Study Guide

Primary Reference for this Study: Concordia Commentary: Galatians, Andrew Das, MDiv.,
S. T.M, Ph.D.
Introduction and Background to Galatians:

Let’s start with a quick review of who the Apostle Paul is. Name as many know facts about
St. Paul that come to your mind.

Dr. Das makes a very good case that the Epistle to the Galatians was written by Paul
sometime between AD 46 — 48. This would be shortly prior to the First Jerusalem Council
(Acts 15). During our study of Galatians, we will discuss the evidence from Acts and
Galatians that brings him to this conclusion and most importantly how this date impacts
our understanding of Galatians. If this date is accurate, Galatians would be Paul’s first
epistle ever written that has been preserved for us as God’s Word. However, many scholars
and commentaries have a later date for Galatians after the First Jerusalem Council. With
that in mind, let’s review the separate handout “Approximate Timeline for the Life of St.
Paul”.

What does your study Bible (and other resources you have) propose for the date of
authorship?

Galatia is part of modern-day Turkey. Dr. Das, in his Concordia Commentary: Galatians,
explains how the borders of Galatia significantly changed over time. At the time of Paul, the
Roman government defined Galatia as Province. He points out that the Province of Galatia
included the regions of Pisidia and Lycaonia as well as the cities of Antioch (not Syrian
Antioch). Let’s review a map of Paul’s First Missionary Journey as well as the Map of Asia
Minor at the time of Paul to get our bearings and help us understand where the Galatian
churches are to whom Paul is writing.

Do you have any comments about this map, or do you have a map that you like
better?

In order to better understand the dynamics of Paul’s relationship with churches in Galatia
and how that impacts our interpretation of Galatians, let’s now look at some of the events
that Paul and Barnabas experienced in Galatia during Paul’s First Missionary Journey using
the Map of Asia Minor at the time of St. Paul as a resource.



What significant events occur in Acts 13:1 -3, 13 —17, 42 — 527

How might these events impact Paul’s demeanor and attitude toward the
people within the congregations that he established as he wrote Galatians?

Let’s continue this same exercise into Acts 14 as Paul and Barnabas continue there
missionary journey in Galatia. What significant events occur in each of the listed
texts and how might those events impact Paul’s demeanor and attitude toward the
congregations in Galatia as he wrote Galatians?

Acts 14:1-7

Acts 14:8 — 18

Acts 14:19 - 23

Let’s now read Galatians 1:1 — 10.

As you know, the term apostle means “one who is sent”. What is Paul saying about his
apostleship as compared to other legitimate apostles of the early Church and why?

What doctrine(s) is(are) quickly introduced and emphasized in these verses that is(are)
unique to the Christian faith?




Compare Romans 1:7 — 8, 1 Corinthians 1:3 — 4, Ephesians 1:15 — 17, Philippians 1:2 —
5, Colossians 1:2 — 4, and 1 Thessalonians 1:1 — 3 to these opening verses in Galatians.
What aspect of these salutary greetings do see in all of the selections except Galatians?

What is the significance of this difference in terms of the temperament of
Galatians? What other explanations of this difference might there be?

How does this relate to Paul being “astonished” in verse 6?

What incident(s) with the OT Israelites during the Exodus is(are) a good example(s) of
God’s people quickly turning away? What is the lesson for us?

Of what is Paul accusing them in verse 6 by believing in this other gospel which is not a
gospel? What is the danger here for them?

In verses 8 and 9, Paul pronounces a curse upon anyone who is teaching a different gospel
among the Galatian churches other than the true Gospel message that he preached and
taught them. The curse is literally that these teachers be condemned to hell.

Why does he repeat the curse?

This level of condemnation is unique among Paul’s epistles. Why is he so emphatic
about those who are teaching this false doctrine but does not speak similarly to the
Corinthians about the host of errors they were committing and the early gnostic
teachings spreading among the Colossians? What is(are) the lesson(s) for us as we
approach false doctrine within the Church?




How does this curse apply to our interactions with the Mormons or Jehovah
Witnesses? Or does it?

What point is Paul making in saying that even if an angel from heaven preached a
gospel contrary to what he has taught them, let that angel also be eternally
condemned?

What is the responsibility of the laity in our congregations in evaluating/monitoring
the teachings of the pastor?

What is our responsibility and mindset in evaluating/monitoring the actions or
agenda of our larger church body/synod/seminaries as it relates to teaching and
implementation of our doctrines and the policies related to those doctrines?

What point is Paul making in verse 10?

Let’s read Galatians 1:11 — 24.

What is the overall point that Paul is making in these verses?

Compare Acts 9:19(b) — 30 to the verses we just read in Galatians. How do the verses in

Galatians elaborate on the account in Acts? How does that impact how we interpret the
Book of Acts?




What do your commentaries say is the meaning of verse 12, especially the phrase “but I
received it [the Gospel| through a revelation of Jesus Christ” (ESV)?

What is Paul saying in verse 15 and why is he saying it? Cross reference Jeremiah 1:4 — 5.

Dr. Das points out that the best translation of the first phrase of verse 16 is “was pleased
to reveal his Son 7n me,” (NIV) vs “was pleased to reveal his Son 70 me” (ESV). How
does the difference between the two translations change the meaning of the verse and what
motivation does this give us to compare translations? What lesson is there for us?

Regarding the next phrase, “in order that I might preach him among the Gentiles” (ESV),
Dr. Das points out the following:

Panl does not describe to the Galatians (or in any of his letters) exactly how the
predominately gentile target andience was revealed to him, although the target andience would
be understandable if Christ is God’s means of salvation rather than the Law. The Law
would no longer serve as a barrier for gentiles to become members of the people of God. Panl
IS clear, on the other hand, that his gentile mission did not come from a human being,
whether in the initial call or immediately afterward. Paul did not “consult with flesh or
blood”.

The OT and NT clearly teaches that the Gospel is for everyone. At the same time,
Dr. Das’ point is very interesting considering the importance to all mankind (and to
us personally) that Paul was directed by God to preach the Gospel to the Gentiles,
yet we are not explicitly told in the Bible how and when that mission was revealed to
Paul. It may have been through Ananias in Damascus (see Acts 9:10 —17) but
considering Paul’s emphasis that his ministry was from God, not men, it seems likely
that God revealed this more directly to Paul. How does the lack of detail on this
extremely important historical detail in the life and mission of Paul impact our
ongoing study of God’s Word?




Quick review from our earlier discussion. Why does Paul state in verses 18 and 19 that he
met only with Cephas (Peter) and James the brother of Jesus on his first visit to Jerusalem
after his conversion?

Verse 20 is an interesting interjection by Paul.

What is Paul “doing” in this verse and why is he doing it?

How does this oath impact the accuracy of Paul’s account of his conversion and
historical statements to the Galatians, especially as it relates to the historical
statements in Acts?

There has been considerable discussion over the years (both by liberals and conservatives)
whether Paul experienced a “conversion” to a new religion or whether Christianity at the
time of Paul was another form of Judaism. Dr. Das paraphrases Dr. Krister Stendahl’s (A
noted scholar and former bishop of the Church of Sweden) work, Paul Among Jews and
Gentiles, saying:

Stendabl especially wanted to correct the misimpressions that Paul was narrating a
conversion from one religion to another in Galatians 1, as if he were somebow abandoning
Judaism. The belief that Panl converted from Judaism to Christianity has, from Stendahl’s
Standpoint, been responsible in part for enconraging anti-Semitism in Christian circles. .. To
describe the change in Paul’s life as a conversion is, for Stendabl, anachronistic. The Jesus
movement was still a subgroup within Judaism. The split between Judaism and Christianity
would not take place until much later.

From Sunday School on up (including introductory headings for Acts 9 in many
modern NT translations) we learn of “The Conversion of Saul/Paul”. How are we
giving a misimpression in saying that?

Considering the perspective or paradigm that early Christianity was considered a sect
of Judaism, how does this help explain or facilitate what happened to the churches in
Galatia after Paul and Barnabas returned to Antioch?




From a religious perspective, “Jews” and “Christians” are essentially labels,
invented by men, describing religious beliefs of groups of people. What
“label” do we see in 1 Peter 2:9 — 10 that helps us understand God’s way of
thinking about people of faith in the OT and NT and how does that help us
in both Biblical interpretation (hermeneutics) and in practice so that we do
not fall into some of the same errors as the Galatians?

Many commentators and scholars believe Galatians 2:1 — 10 is Paul relating his experience at the
First Jerusalem Council described in Acts 15:1 — 35 which occurred after Paul’s First Missionary

Journey. However, Dr. Das, and many others (including me @) believe that these verses are
describing Paul’s thoughts and experiences during his second visit to Jerusalem (following his
“conversion”) described in Acts 11:19 — 30. This second visit to Jerusalem occurred prior to Paul’s
First Missionary Journey. On the surface this may seem like an esoteric historical diversion.
However, understanding the true timeline helps us interpret Scripture more accurately and
appreciate the work of the Holy Spirit as it relates to at least the following:

1.

2.

&

5.

Reconciling Galatians with Acts in a fashion where both are true rather than picking one
book to be historically inaccurate

Significant theological misunderstandings and practices that existed within the early Christian
Church at the time Paul rebuked Peter at Antioch in Galatians 2

Our understanding of the relationship between Paul and Barnabas

Our understanding and appreciation of how the Holy Spirit worked at the First Jerusalem
Council

Probably other things that the Holy Spirit will bring to your minds that I am missing,. ®)

With that in mind, hang in there with me as we read Galatians 2:1 —10.

How does Galatians 1:18 relate to Galatians 2:1 and how does Galatians 1:20 help give us
confidence in our assessment?

Similarly, how do Acts 9:26 — 27, 11:27 — 30, 15:1 — 4 relate to each other in terms of the
chronology of Paul traveling to Jerusalem?

If Galatians 2:1 — 10 is describing Paul’s thoughts and experience at the First
Jerusalem Council, what historical conflict presents itself?




Considering that Paul is very likely describing his second visit to Jerusalem 14 years after his
conversion in Galatians 2:1 — 10, let’s now read about that second visit as described by Luke
in Acts 11:19 - 30.

What do we know of Cyprus and Cyrene and who are the Hellenists? (verse 11)

Why was Barnabas sent to Antioch by the church in Jerusalem? Cross reference
Acts 8:14 - 17.

What does this say about the administrative structure and attitude of the early
Christian Church?

Getting back to Acts 11:19 — 30, what do we learn about Barnabas’ character,
personality, and decision making in these verses?

What do your commentaries say about “prophets” in the early Christian Church like
Agabus? Do we also have prophets like this today?

How does Acts 11:28 possibly relate to Galatians 2:2?

Assuming that Galatians 2:1 — 10 and Acts 11:27 — 30 are both describing Paul’s
second journey to Jerusalem, how is it that Acts makes no mention of any
theological discussion by Paul and Barnabas with James, Cephas, and “those who
seemed influential”. How would you explain the discrepancy?




As we have previously heard from Dr. Stephen Oliver (missionary, Lutheran seminary
professor in Taiwan that “came” to our class recently), Paul’s agitation shows through in the
Greek. Dr. Das makes this point about Galatians 2:1 — 10 as follows:

The challenge posed by the false brothers right in front of the pillars of the early church
apparently created a tense situation for Panl—so tense that he finds it hard to narrate
without a series of parenthetical comments for the sake of absolute clarity. His agitation
expresses itself, whether intended or unintended, in a butchered syntax of convoluted and
incomplete sentences. Sometimes Paul leaves ont verbs or other words that the reader must
then supply, a phenomenon called ellipsis. What may have been clearer for Paul’s initial
hearers is not always so clear now as the interpreter must reconstruct the missing or elided
verb or phrase. At other times, Paul’s agitation expresses itself in. . .broken sequences that
do not seemt to corvespond to what immediately precedes. .. The thorny grammatical and
interpretive issues that meet the modern reader at almost every step through 2:1 — 10 require
patience.

How does that square with our position that Galatians 2:1 — 10 is the inspired word
of God?

Why is Paul afraid that he could be “running in vain” (verse ? Of what was is Paul afraid?

Up until now, we do not have any specific statements by Paul as to what was begin taught by
the false brothers in the “different gospel” (1:6). How does 2:3 begin to help understand the
false teaching?

In his sermons on Galatians, Dr. Timothy Keller quotes Dick Lucas, a well-regarded
Anglican cleric and author, as stating that there is no more important statement in all of
Galatians than the last phrase at the end of Galatians 2:6. Why do you think he would
have such a strong opinion on that verse? Hint: Read it in the NIV.

What do your commentaties say about explaining what it meant/looked like for Paul and
Barnabas to be extended “the right hand of fellowship”?




Let’s review again the timeline. Dr. Das proposes that Paul’s First Missionary Journey (with
Barnabas) occurred fairly soon after this second visit to Jerusalem by Paul. Thus Paul and Barnabas
set out on their journey that included southern Galatia with the support that their Gospel message
was supported by Peter, John, and James. Note that the event described in Galatians 2:11 — 21
occurred after that First Missionary Journey.

Let’s start reading about that event in Galatians 2:11 — 14.

What is the issue that Paul is addressing?

What is(are) the comparable issue(s) in our own society that we need to make sure
does not creep into our own congregations?

What do these verses say about the theology of the eatly church and possibly say about
James himself?

Dr. Das provides a lengthy discussion on what the “certain men from James” were
saying to Peter. He believes it is very likely that these men reminded Peter that if he
desires to share the Gospel with non-Christian Jews, he is not even going to be given
the opportunity to even be in their presence if the unbelieving Jews find out that he
has been eating and living with gentiles. Thus Peter, realizing the predicament he
will have in his ministry to the Jews, decides to pull back from the gentiles. What are
your thoughts on this argument and does it in any way change your opinion on
Peter’s actions?

How are Peter’s actions at Galatia consistent with previous glimpses of his
pre-Pentecost personality and does that give you any encouragement on your

own behavior? @

Compare Galatians 6:1 to Galatians 2:11, 14. Also consider Matthew 18:15 —17. How do
we square Paul’s behavior with these verses?

10



How would you draw the line on the two approaches?

If we take a Galatians 2:11 approach, what cautions/advice would you give to others
or of what would you remind yourself?

What is the significance of Barnabas being led astray by Peter?

How might this incident have played into Acts 15:35 — 417

How is what happened to Barnabas (in being misled by Peter) consistent with
Barnabas’ personality and character?

If you have a similar personality to Barnabas, what caution message do you need to
keep in mind and how can you help avoid the downfall?

Similarly, what type of personality does Paul have and what caution would give to
someone who has that type of personality (or give yourself if you have that type of
personality)?

Galatians 2:14 is a key verse in guiding us in our day-to-day life living out our faith (the
process of Sanctification). Let’s examine it closely. What do your commentaries say about
this verse?
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In Lutheran theology we emphasize the importance of distinguishing whether
Biblical verses are presenting or stating Law vs Gospel and that mis-identifying a
verse as Gospel when it is Law (or vice versa) is very often the fundamental source
of doctrinal differences between Lutherans and other Protestant churches. You may
recall that The Explanation to Luther’s Small Catechism defines three purposes of
the Law: 1) A curb “to control violent outbursts of sin and keep order”; 2) A mirror
“to show us our sin”; and 3) A rule or guide “to teach us Christians what we should
and should not do to lead a God-pleasing life”.

Paul accusing Peter of not “acting in line with the truth of the Gospel” (verse 14)
would seem to imply that the Gospel has Law. In this case serving as a guide. How
do we not confuse Law and Gospel in this verse?

We will be revisiting this topic throughout Galatians. However, let’s move on to Galatians 2:15 —
21. Dr. Das notes that in these verses Paul now moves away from recounting his personal history
and transitions into a more detailed argument for the truth of the Gospel. He notes that “Many
commentators have labeled 2:15 — 21 the lettet’s propositio [general proposition] or thesis
statement...” At the same time Dr. Das points out that these verses are very difficult to translate
and interpret on a verse-by-verse basis: He states the following:

Becanse of the apostle’s compressed style, virtually every word, phrase, and clause of 2:15 — 21 is
disputed in modern scholarship. "The paragraph is the nexus of almost every major debate of Panline
theology. Those who advocate the “new perspectives on Paul”, those who deny a forensic approach to
Justification, or even those who advocate justification by “the faith of Christ” (versus “faith in
Christ”, 2:16) point to these verses as proof of their avenues of interpretation...Gal 2:15 — 16 is
especially demanding and yet inescapable for a reconstruction of Panl’s theology. .. The densely
textured style of the apostle requires slow-going interpretive parsing.

Let’s read Galatians 2:15 — 21. Looking at these verses, what is the thesis or general proposition of
this section of Scripture?

Due to the previously mentioned translation difficulties, Dr. Das spends many pages of his
Concordia Commentary on Galatians breaking down the possible translation variances and meanings
of 2:15 — 21. Without getting too bogged down in academic minutia let’s take a closer look.

Why are the Gentiles called “sinners” in verse 15?
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What does it mean to be “justified” and how are we justified through faith in Christ (verse
16)? What does that mean?

Martin Luther described the state of a Christian as “simul justus et peccator”. We
Lutherans frequently translate that phrase saying that Christians are “simultaneously
saints and sinners”. Although that might be a catchy alliteration, the direct
translation is that we are “simultaneously justified and a sinner” or “simultaneously
righteous and a sinner”. How is thinking of ourselves as “simultaneously justified
and a sinner” possibly more effective or impactful to helping us “act in line with the
truth of the Gospel” (verse 14)?

What is the meaning of verses 17 — 18?

What is the meaning of verse 19 — 20?

What is the meaning of verse 21 and what great comfort does that verse give us?

Let’s read Galatians 3:1-9.

How does verse 1 reflect what Paul previously declared in Galatians 1:6 and what does this
accusation say about the level of Paul’s relationship with the Galatian churches?

How was Jesus portrayed as crucified before their eyes?
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What proof, or evidence, is Paul offering to the Galatians in verses 2 and 5 that their faith in
Christ that they received was a gift of God, not of works?

What background do we get from Acts 8:14 — 19 and 1 Corinthians 12:4 — 11 to
help us understand what occurred during Paul’s first missionary journey in Galatia?

At least on the surface, that proof or evidence doesn’t sound very “Lutheran” since it
is appealing to their personal experience. What do you think of that proof and why
would Paul use it?

How does the Pentecostal/Charismatic movements of today differ in practice and
theology from what the Galatians experienced?

Do any of your commentaries discuss the translation of the last phrase of verse 2: “hearing
from faith” (ESV) or “by believing what you heard” (NIV)? Dr. Das has a lengthy
discussion about the translation of these verses and acknowledges that the translation is
again difficult. What is the theological difference between the ESV and NIV translations
and how does this fit into Paul’s overall message to the Galatians?

Paul continues his case for justification by faith in Galatians 3:6 — 9 by referencing what
occurred in Genesis 15:1 — 6 and Genesis 22:15 — 18.

How is Paul using these accounts in Genesis to make his point with the Galatians?

How does verse 7 give a hint as to what the false teachers may have been saying to
the Galatians? Hint: See also John 8:31 — 33.
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In a larger context, what overall guiding principle(s) of Biblical interpretation is(are)
being used or established by Paul in his references to Abraham?

Let’s read Galatians 3:10 — 14.

Why are we under a curse if we rely on the works of the Law?

In defending that we are under a curse if we rely on the works of the Law, Paul, in the last
phrase of Galatians 3:10, quotes from Deuteronomy 27:26 and Jeremiah 11:3. However,
to understand the curse we need to look at the larger context of those verses by reading
Deuteronomy 26:16 — 19 and Jeremiah 11:1 — 5. What is God establishing with His people
in those verses and, in that context, what is(are) the purpose(s) of the Law?

With that in mind what exactly is the curse?

What does “before God” mean in verse 11?7

How should living “before God” impact our day-to-day life?

What does it mean, “the righteous shall live by faith” in verse 117

In contrast to verse 11 what is verse 12 saying?
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What do your commentaries say it means in verse 13 that Christ became a curse for us in
order redeem us?

Going back to the previous question in the context of God establishing curses for
not following His Law, what is(are) the curse Jesus(s) bore for us?

2 Corinthians 5:21 has a similar theme to Galatians 3:13. However, how do they
convey different thoughts or principles?

Quick review, what again is “the blessing of Abraham” in verse 14 and what assurance does
this verse give us?

What do your commentaries say is the meaning of “so that we might receive the promised
Spirit through faith” (ESV) in verse 147

Do you ever reflect on that promise/thought? If so, in what way?

Let’s read Galatians 3:15 — 29.

What point is Paul making in verses 15 — 18 relative to the covenant God made with
Abraham vs the “Law” that came 430 years later with Moses at Mount Sinai?

When we compare passages in the OT promising blessing for following God’s law
(Ex. Deuteronomy 28:1 — 5) and curses/punishment for not following God’s law

(Ex. Deuteronomy 28:15 — 19), how do we reconcile that with not being punished
for our sins in day-to-day life?
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Although we have discussed this in the past, it bears repeating considering current political
attitudes toward Israel that exist within the U.S. Christian community. What common
mistake do many Christians make today in interpreting the first sentence of verse 16 and
how do we respond to this incorrect interpretation?

What does it mean that the LLaw was added “because of transgressions” in verse 19?

Do any of your commentaries say anything about the identity of the “intermediary” in verses
19 and 20 and the meaning of verse 20?7 What is the significance of that comment by Paul?

In the explanation to Luther’s Small Catechism, the three purposes of the Law are defined as
“a curb, a mirror, and a guide”. How does the concept of “imprisonment” in verses 22 and
23 add another dimension to “the mirror” aspect of the Law?

Verse 23 talks about “before faith came” and verse 25 states “now that faith has come”.
This is in essence a reference to the coming of the Messiah in Jesus and the NT faith that
“came” as a result of Jesus’ death and resurrection. We often say that people in both the OT
and NT are saved by faith. How is “OT faith” vs “NT faith” the same and how is it
different?

Do you ever thank God that we live in a time of NT faith?

Many translations (including the New Living Translation and the Living Bible) translate
“sons of God” to “children of God” in verse 26 presumably to be politically correct. Why
does that significantly diminish the meaning of text and how do verses 28 and 29 help us
correctly interpret the meaning of verse 26 when properly translated as “sons of God”?
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How do verses 27 and 28 elaborate on verse 267

Many Christians believe that Baptism is merely a symbol of what has already occurred in our
hearts or method of public confession of faith. How does verse 27 counter that thinking?

How is verse 28 correctly and incorrectly interpreted in today’s Christian Churches?

How do we know that we have the correct interpretation? (Hint: “slave nor free”)

Since we are one in Christ, what people-to-people barriers do you see in your local
congregation where that message is not getting through? In the Christian church at large?

What is the purpose of Paul circling back to again reference Abraham in Verse 297

Galatians 4:1 — 7 continues with the theme of Christians being heirs of the promise to Abraham
and what that means to us as Christians. (For context we will start with Galatians 3:29)

What point(s) is(are) Paul making in verses 1 — 3?

What are the “elementary principles of this world”?
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Verses 4 — 7 are often quoted famous verses, especially verses 4 — 5. Let’s make sure we
know what they mean.

What is the significance of the phrase “the fullness of time”’?

How does that phrase relate to us, especially relative to the second coming of Christ?

What is the significance of the phrase “born of a woman’?

What does it mean that Jesus was “born under the law, to redeem those who were
under the law, so that we might receive adoption as sons”?

What is the meaning of verses 6 — 77

You will hear many Christian commentators/pastors (including Dr. Keller)
say that “Abba” is equivalent to calling God the Father, “Daddy”.
Interestingly, Dr. Das disagrees with that translation. What do your

translations/commentators say, if anything about that? Thoughts on
thinking God is “Daddy”’?

Galatians 4:8 — 11 is about being enslaved to non-gods. We again see a reference to the
“elementary principles of the world” (see verse 3). Dr. Tim Keller has an excellent sermon titled
“Enslaved to Non-gods” expounding on these verses that encourages us to recognize the gods we
have in our lives that push the One True God aside and create havoc in our lives. The link is:
https:/ /gospelinlife.com/sermons/?ep_filter_speaker=tim-keller&ep_filter_book-of-the-
bible=galatians-4&ep_post_type_filter=sermon
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Paul starts verse 9 saying “But now that you have come to know God (ESV)” then clarifies
saying “or rather to be known by God (ESV)”. How would you describe the difference
between those two statements and what is the warning for us?

What is the difference between the non-gods to which the Galatians were enslaved prior to
becoming Christians vs the non-god(s) that the false teachers are now deceiving them to
serve?

What is the lesson/warning for us?

In his sermon on these verses, Dr. Keller makes many interesting points about what is
means to be enslaved to non-gods. He defines an idol or god as any of the following:

e Anything in my life that occupies the place that should be occupied by God
alone. Anything that is central to me.

e Anything that seems to me to be essential, absolutely necessary.

e Anything by which I live and upon which I depend for my happiness or
contentment.

e Anything that holds such a central position in my life that it moves, rouses, and
attracts me so easily that I give my time, my attention, my money effortlessly.

Do you agree or disagree with any or all those definitions and why?

Relative to these definitions, Dr. Keller discusses an often-repeated theme in his
sermons that there is “no such thing as an atheist. You either worship the one true
God or you worship something else in your life as a god.” However, before we get
too self-righteous, he goes on to point out how we often , as Christians, fall into the
same traps as the atheists in having our own idols or non-gods and the peace we
forfeit in doing so. What examples can you think of in your own life where you have
fallen into the traps?
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Dr. Keller gives two classic examples (among the many) of how we can have our
own non-gods.

The first example is what Dr. Keller calls “the bitterness root”. This is when
a person says something like (and believes in their heart) “I can’t forgive
what so and so did to me.” What/who is the non-god in that situation and
how would you approach that person?

The second example is the person who says something like “I know God
forgives me, but I can’t forgive myself.” What/who is the non-god in that
situation and how would you approach that person?

How do we ensure that we do not fall into the same traps?

When we confess our sins in the first part of the Divine Service we start with:

“Most merciful God, we confess that we are by nature sinful and unclean...”
Or

“O almighty God, merciful Father, I, a poor miserable sinner, confess unto

you all my sins and iniquities with which I have ever offended you...”

How can these confessions be used impropetly as a “cop out”?

How can these confessions be properly used within the context of Galatians
4:9 that we have been studying?

In the context of our day-to-day prayer and thought life, what is the warning
and guide for us as well?
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In his introduction to Galatians 4:12 — 20, Dr. Das makes some interesting comments about the

role of emotion in teaching/preaching that we do not often hear in LCMS (German Lutheran @)
circles. Here are some of them:

The strong emotional appeal and the various epistolary devices draw attention to 4:11 — 20.
Whereas Panl has had harsh words for the Galatians (1:6; 3:1), now he wants to express his
genuine concern. .. The ancients recognized the importance of appealing to the emotions in the act of
persuasion. . . Passionate feelings and beliefs, when communicated with pure motives, were part and
parcel of effective commmunication. Paul therefore turns at this point in bis letter to a profoundly

personal appeal. .. As Luther wrote in his 1519 commentary: “These words breathe Paul’s own
tears.”

The emotional appeal of the paragraph |i.e. Galatians 4:12 — 20] contrasts sharply with the
detached, intellectual approach of some modern preaching and teaching. Even as Paul deliberately
hapes to stir the emotions of his andience, the modern preacher or teacher should not strive to avoid all
emotional appeals. The Bible was never intended for the sole use of dry academics and intellectuals.

Any initial comments about this paragraph relative to the role of emotion in our

Christian life as well as your own experiences (both good and bad) with preachers
and teachers over the years?

What are our own traps of “intellectualism” creeping (or even jumping) into
our faith life?

With this background let’s now read Galatians 4:12 — 20.

What does Paul mean in verse 127 See also 1 Corinthians 9:19 — 23.

What cautions and encouragements do these verses give us for our own
congregational and personal ministries to those around us?
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In general, what is Paul doing in verses 12 — 15?2 What is the appeal here?

What do your commentaries say about verses 13 — 15 relative to Paul’s illness and its impact
on Paul’s initial ministry?

In a larger context, what comfort can we take from what happened to Paul and with
what subsequently happened to the Galatians during Paul’s 1* Missionary Journey?

How might Galatians 6:11 and 2 Corinthians 12:7 — 10 relate to these verses?

What do verses 16 — 17 tell us about the strategies or techniques that the false teachers are
employing to win over the Galatians?

How do those same strategies get employed in the Church and society at large?

How does Paul counter the strategy in verse 18 and how does this relate to our
discussion about the Galatians (and us) having idols ourselves? Who or what is(are)
the idol(s) of the false teachers?

What is Paul saying in verses 18 — 20? How again does this change the tone of his letter?
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Considering that Paul is writing to baptized Christians, what does he mean when he
says, “until Christ is formed in you”? How does this apply to us as well?

Let’s read Galatians 4:21 — 31.

What is the overall point of what Paul is saying to the Galatians in this section of Scripture?

An interesting side note to verse 21 is that it begins with “Tell me, you who desire to be
under the law,...” Dr. Das points out that this phraseology indicates that not all of the
Galatians were being deceived. Paul was writing not only to refute the false teachers but also
give encouragement to the faithful who were adhering to the Truth.

Quick review: What does it mean to be “under the law”? (Verse 21)

In verse 24, Paul says “Now this may be interpreted allegorically...(ESV)” Some
modern/”liberal scholars” would use this verse as a “proof text” that the story of Isaac and
Ishmael in Genesis (and all of Genesis for that matter) is allegory and is not an historical
event. How would you counter that argument?

What is meant by “Now Hagar is Mount Sinai in Arabia,” (ESV) and how do you think the
false teachers would react to that statement?

Why does Paul quote Isaiah 54:17 What point is he trying to get across?
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Galatians 4:28 — 31 is referencing Genesis 21:8 —14. Based on that comparison, what is
Paul saying about the false teachers? What does that say to us as well?

Galatians 5 addresses the issue of circumcision. In previous chapters Paul has been referencing the
works righteousness being taught by the false teachers. He now turns to this specific issue. Let’s
read Galatians 5:1 —12.

What does it mean in verse 1 “For freedom in Christ has set us free”’?

Relative to our salvation, what is the significance of verses 2 — 4?

What is the significance of these verses to “once saved, always saved (Eternal
Security)” theology?

What is the warning for Christian churches and denominations in these verses
regarding the development of our/their doctrines?

Verses 5 — 6 are in contradistinction to verses 2 — 4. What overall point is Paul making?

What is the “hope of righteousness” (ESV) in verse 5?

What does “faith working in through love” (ESV) mean? Is there a warning here?
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What overall point(s) is(are) being made by Paul in verses 7 — 12?

What is the warning or directive to us in these verses relative to our churches? Our
personal lives?

What is the “offense of the cross” to which Paul is referring in verse 117

Dr. Das in his Concordia Commentary states the following regarding Galatians 5:13 - 15:

Gal 5:13 — 15 sets the stage for the larger section (5:13 — 6:10) by explaining why Paul has been
50 adamant against the Mosaic Law and circumcision. . . After the dark, repulsive prospect of
mmutilation (5:12), Panl reminds the Galatians in 5:13 that they were called to be free, and in
freedom the Galatians will fulfill what the Law had been getting at all along: they will love their
neighbors as themselves. .. Paul always grounds his imperative for Christian bebavior in the prior
action of God, and, conversely, God’s action always entails the corresponding imperative of a changed

life.
With that in mind, let’s read Galatians 5:13 — 15.

What is Paul’s overall point in verses 13 — 15?

Why is Paul’s use of the word “flesh” in verse 13, better than the word “sin”?

Compare Romans 13:8 — 10 to Galatians 5:13 —15. What is Paul’s attitude
to the relevance of the Law?
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Let’s now read Galatians 5:16 — 26.
Dr. Das begins his commentary on this section (especially verses 16 — 18) stating:

Life in the Spirit remains a “walk”, but that walk is decidedly not a life lived under Mosaic Law.
The Spirit empowers a genuine love in believers that fulfills the Law (Gal 5:14; ¢f. Rom 13:10).
Indeed, this walk by the Spirit is the only means by which the Law’s admonition to love can ever be
Sulfilled. .. The Galatians had begun their Christian existence with the Spirit (3:3,14); they had
become God’s sons by virtue of the Spirit (4:6). Now they must live by the Spirit!

Dr. Das and other commentators point out the inadequacy of the English translations for
the word, “desires” (ESV) or “lust” (NKJV), in verses 16 and 17. Dr. Das translates it more
fully as the “desiring flesh” that is a “single, active, powerful force.” He also points out that
the flesh not only refers to these inward desires but also the external desires and pressures of
the around us. Do any of your commentaries illuminate more on the word for “desires” or
have additional comments on verses 16 — 187

Verse 16 says we are to “walk by the Spirit”; verse 18 says we are to be “led by the Spirit”;
and verse 25 says we are to “live by the Spirit and “keep in step with the Spirit”. How do
these statements bring out unique aspects of the Holy Spirit’s work in our lives? (i.e. How

are they different and how are they complimentary? No formulaic answers allowed @)

How does verse 24 help with our answer to the previous question?

In the Concordia Commentary:Galatians by Dr. Andrew Das, Dr. Das has the following long
quote regarding verses 25:

Preachers and teachers should never shy away from Paul’s clear emphasis on Christ’s
Spirit and the Spirit’s fruit. The Galatians, as with Christians of any age, will never
find power in a misguided focus on Moses’ Law. To go “under” the Law (e.g., 5:18)
is to abandon Christ and his Spirit and to fall under the Law’s curse (3:10 — 13). The
Law, of course, is only one of many potential misguided focuses in the modern age:
social justice, personal development, higher education, self-advancement. For all
their positives, these alternatives are poor substitutes for the riches in Christ.
Likewise, a proper Christian focus means that the believer does not dwell on the last,
losing struggles of the crucified, defeated flesh. To dwell on the flesh is nothing but

27



surrender! Many preachers mistakenly spend far too much time trying to instill a
false sense of identity as “sinners”. This emphasis in many cases reflects a
misapplication of the popular phrase sizul justus et peccator, or in modern patlance,
“simultaneously both saint and sinner”. Just as the Gospel predominates over the
Law, so also justified (justus) saint and sinner (peccator) are not equal for the
Christian. A believet’s zdentity is not that of a “sinnet” but of a “saint” whose sins
have been forgiven (Gal 1:4) and who is now oze with Christ (3:28). The believer
does not find his or her identity in sin but rather struggles daily and mightily against
it. Tragically, efforts to instill a sense of identity among God’s people as “sinners”
abandon the decisive victory of Christ’s powerful work that took place not only on
the cross but also in the lives of his followers. Dwelling on personal sins becomes its
own form of idolatry! The empowering Spirit always directs a believer’s eyes back to
the victory in Christ (3:1). With a focus on Christ alone, the fellow crucified
experience the tremendous power of Christ and his Spirit in action. What the Spirit
began (3:3) now continues. In “walking” by the Spirit (5:16, 25), the believer is
moving ever closer with every passing step toward the final end of all things when
the resurrection life fully reveals itself at the Last Day. The believer lives 7 victory
even as he or she lives in hope!

Do you agree or disagree with the above quote of Dr. Das? Why or why not?

How could his comments be distorted?

How could “Dwelling on personal sin” become a form of idolatry?

Galatians 5:19 — 23 compares the “works of the flesh” to the “fruit of the Spirit”. Let’s re-
read this section of Scripture to refresh our memories. Now, let’s first evaluate each list as a
group rather than the individual examples of “works of the flesh” or “fruit of the Spirit.
How are the two groups different in terms of who is being served and how does that help us
recognize under which list we are operating as we go through each day?
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Which works of the flesh in the list are more likely to be found within Christian
congregations and why is that? (Note: in Chapter 6 we will look at how we address
works of the flesh within our congregations.)

How does verse 26 help illuminate verses 20 and 21 relative to the works of the flesh
that impact congregations?

Considering that Christ died for all sins of the flesh, how do we interpret verse 21 where
Paul states that those who do these things “will not inherit the Kingdom of God™?

Note that “works” (“works of the flesh”) is plural while “fruit” (“fruit of the Spirit”) is
singular. What is the significance of that difference?

Let’s re-read verses 22 — 25 regarding the fruit of the Spirit. What does spiritual growth in
Christ look like in the life of a Christian?

Why should we be careful when we compare ourselves to other Christians?

The standard “Lutheran” answer to the question “How do you achieve spiritual growth?” is
“You have to be in the Word” or “Through Word and Sacrament”. Although technically
accurate, it is not all that instructive. What activities (or daily routine) should we be doing to
have legitimate growth in the Spirit?
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Just as we recently dived into Dr. Das’s comments about being “Saints and Sinners”, we
should always read or listen to any pastor, teacher, or Biblical scholar, with a critical ear to
make sure that what is being said is consistent with the Word of God. (This is true in

listening to each other as well @) At the same time, we should be prayerfully open to the
leading of the Holy Spirit. God can choose to speak through whomever He wants. No one
person or denomination has a lock on all of God’s Truth. Indeed, God often uses the
“lowly” layperson to provide a needed pearl of Wisdom for our lives and walk (1
Corinthians 1:26 — 29).With that in mind, let’s look at a portion of Dr. Tim Keller’s
commentary regarding the fruit of the Spirit to see if his analysis is helpful and whether you
agree or disagree with him about Christian growth. Dr. Keller states that development of
the fruit of Spirit in our lives is “Gradual”, “Inevitable”, “Internal”, and “Symmetrical”.

First, he says that “Christian growth is gradual” and that the displaying of the Fruit
of the Spirit in our lives grows gradually over time. It is something where we look
back over significant time periods and see how the Spirit has changed us. Do you
agree or disagreer If so, how is this concept helpful to our daily walk?

How is being involved in with a congregation and especially a faithful friend
or two helpful in relation to this characteristic?

Second, he says that development of the Fruit of the Spirit in the life of Christian is
inevitable. He states:

“If someone has the Spirit in them—if they are a Christian—the fruit will
grow...It’s inevitable...[This] forces us to ask, if we’ve been Christians for a
few years or more: Is there fruit growing in my lifee We are saved by faith, not
by growing fruit; but we are not saved by fruitless faith. A person saved by
faith will be a person in whom the fruit of the Spirit grows.”

Do you agree or disagree with that statement? Why or why not?

How can this concept of inevitability be used positively and negatively in our
Christian walk how does this again emphasize the importance of us being
closely involved with a strong Christian group of friends?
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Third, Dr. Keller states, in part, the following that the Fruit of the Spirit is internal:

“...the fruit of the Spirit has internal roots. Itis not about traits or
characteristics. It is about change much deeper than that. Think about an
apple tree...The apples don’t give life; they are a sign that the tree is alive.”

He then differentiates Gifts of the Spirit from Fruit of the Spirit:

“We tend to see gifts as the sign the Spirit’s work in someone. But the Bible
never does. Judas and King Saul were used by the Spirit to prophesy, do
miracles, and so on...but they did not have Spirit renewed hearts. Gifts [of
the Spirit] may or may not operate out of grace-changed heart; but the fruit-
growth of the Spirit can only happen in a child of God. The only test that
the Spirit has really indwelled you as a child of God is the growth of the fruit
of the Spirit.”

Do you agree or disagree with these statements? Why or why not?

How does Matthew 23:25 — 27 support Dr. Keller’s statements?

Compare Galatians 5:22 — 23 to 1 Corinthians 12:4 —11. What is the
difference between the Fruit of the Holy Spirit and the Gifts of the Holy
Spirit?

Let’s read 2 Corinthians 13:5 —10. How do these verses support Dr.
Keller’s statement, “The only test that the Spirit has really indwelled you as a
child of God is the growth of the fruit of the Spirit”?

How do the verses in 2 Corinthians not support what he is saying?
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What cautions do we need to exercise in applying Dr. Keller’s
statement?

Fourth, Dr. Keller states, in part, the following that the Fruit of the Spirit is
symmetrical:

“Paul deliberately uses the singular word “fruit” to describe a whole list of
things that grow in a Spirit-filled person...The real fruit of the Spirit always
grow up together. They are one...That is, you do not get one part of the
fruit of the Spirit growing without all the parts growing.”

Do you agree or disagree with these statements? Why or why not?

Dr. Keller acknowledges that people, including unbelievers, can exhibit one or more
of the characteristics listed in verses 22 — 23. However, he points out that even
though someone may have one or more of those characteristics as a natural
temperament, they will not have the whole list. Dr. Das points out that the list
begins with “love” and states that Paul may have put that first since all of the other
characteristics flow from love. Although this is true, what more specific
characteristic(s) underpin the list?

How do Romans 12:10 and Ephesians 4:1 — 3 elaborate on the answer to
the previous question?

How does verse 24 help give some guidance on how to have the Fruit of the Spirit
grow in our lives?

How does 1 John 5:14 — 15 and Matthew 7:7 — 10 give us both a guide and a
promise to having the Fruit of the Spirit grow in our lives?
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Any additional comments or questions on the Fruit of the Spirit or Dr. Kellet’s
commentary?

Let’s read Galatians 6:1 — 5.

Here are some interesting introductory comments by Dr. Das from his Concordia
Commentary regarding Galatians 6 that help guide us through it:

One of the attractions of the rivals’ teaching at Galatia was the concrete direction they were
providing for the Christian life through Moses’ Law. Even today many Christians yearn for
concrete direction in their lives (as Christian bookstores attest). As an alternative, Panl
offers living or walking according to the Spirit’s lead (5:15,18,25). The fruit of the Spirit
that he lists—Ilove, joy, peace, etc. (5:22 — 23 —may not seem particularly concrete in
practical application. Paul comes closest to offering specific instructions on how to live in 6:1
— 10, but even here bis comments merely hint at a more comprehensive approach. 'This
section of the letter consists of a series of maxcims revolving aronnd the motif of doing good

rather than evil (6:1,2,8,9,10) and of helping others, especially those in the household of

Saith (6:1,3,4,7,8). Paul refuses to replace Moses” Law with yet another legal system.
Those seeking new law will not find it bere.

What is the sense or meaning or context of “caught in a transgression”? When does this

apply? When does it not apply? (Note: How does the word, restore, help us answer and
understand this question?)

To whom does “you who are spiritual” apply? (How does that make you feel?) @

What does a “spirit of gentleness” look like?

How does this “spirit of gentleness apply” to other situations when a spouse or
family member is “caught in a transgression”? (See again Galatians 5:22 — 23).
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Considering that all of us can fall into transgression that needs correction/
restoration, what responsibility do we have toward those who would approach us
with gentleness and respect about a particular sin within our own lives?

What does it mean to “Keep watch on yourself, lest you too be tempted.”? How does
Galatians 5:25 — 26 apply here?

Verses 2 — 5 seem to have a couple of contradictions:

Verse 2 says we should “Bear one another’s burdens” (ESV) yet verse 5 says “each
will have to bear his own load” (ESV). How do we explain the apparent
contradiction?

Verse 3 seems to indicate that we should not think of highly of ourselves when we
are in reality “nothing” while verse 4 seems to indicate that we can boast in our own
works. How do we explain this apparent contradiction?

What is the “Law of Christ” in verse 3?7 How does it differ from “transgression” in verse 1?

Let’s read Galatians 6:6 — 10.

What is the meaning of verse 6 and what does that look like in today’s church?

What does it mean that God is not mocked?
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What does it mean that we will reap what we sow and just as importantly, what doesn’t it
mean?

How does the phrase, “for whatever one sows, that will he also reap” provide help in

challenging (with gentleness @) someone who says, “You have no right to put your
morality on me, I will decide what is wrong or right for me”?

What is sowing to the “flesh” mean vs sowing “to the Spirit”?

Verses 8 and 9 indicate that we have free will to make choices that sow to the flesh vs
choices that sow to the Spirit. This opens up the question of free will as it relates to God.
Do we have free will? Why or why not?

What is the warning, encouragement, and promise in verse 9?

Who is the “household of faith” in verse 10?

What is the proper balance for “social Gospel” in the church?

Let’s finish reading Galatians by reading chapter 6:11 — 18!

To alarge extent we have already discussed verse 11 during our discussion of Galatians 4:13
—15 so we will not repeat it here. The following quote from the 1989 edition of The Bible
Exposition Commentary does a nice job of summatizing various ideas (including Dr. Das’s)
about verse 11 including the theory that Paul had poor eyesight.
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It was Paul's custom, after dictating a letter, to take the pen and write his own farewell. His
standard signature was, ""The grace of onr Lord Jesus Christ be with you" ... But so
concerned is Panl that the Galatians get the message of this letter that he takes the pen and
writes an entire concluding paragraph with his own hand. "Look at the large letters I write
with my own hand!" Why did Panl write this paragraph, and why did he use such large
letters? The Holy Spirit inspired him to add these closing words to give one more contrast
between the legalists and the Spirit-led Christians, to show that the Spirit-led believer lives
for the glory of God, not the praise of man. And he wrote in large letters for emphasis:
"DON'T MISS THIS!"

Some Bible students believe that Paul's thorn in the flesh was some kind of eye trouble. This
would mean that he wonld have to write in large letters so that he himself would be able to
read what he had written. Whether or not that is true, Paul is making it clear that he has
something important to write in conclusion, that he is not simply going to end the letter in
some conventional manner. If he did have eye trouble, his willingness to write this closing
paragraph with bis own hand would certainly appeal to the hearts of the readers.

In the context of circumcision, what did it mean to the Galatians to “make a good showing
in the flesh” in verse 127

What would be the equivalent today of a church (or ourselves) making a “good
showing in the flesh” and how can we guard against that?

How did circumcision keep the false teachers from being persecuted for the Cross?

How are we persecuted for the Cross both from “the left” and from "the right”? In
other words, what is the “offense of the Cross” today?

What is the meaning of verse 132 What is Paul saying about the false teachers?
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Relative to verse 13, Dr. Das asks the question in his commentary, “When do
confessional Christians go beyond their moorings in Scripture to add unnecessary
cultural elements of their own”? How would you answer that?

In the first half of verse 14, Paul refers again to boasting as he did in verse 4, but with more
clarity. We are to only boast in the Cross of Jesus, the Christ. As we discussed relative to
verse 4, we do not boast in our achievements or compliance with the Law, but rather what
Christ has done for us on the Cross.

What does the second half of verse 14 along with verse 15 mean?

Regarding verse 16, Dr. Das states, “I'he wording of 6:16 is unusually awkward and capable of
varying interpretations.” Therefore, there are some vatiations in interpretation.

This benediction or blessing by Paul upon the Galatians is conditional. To whom
does it apply and how does it relate to Galatians 1:8 — 97

What can we learn from this about extending blessings to others we
encountet?

What does it mean to “walk by this rule”?

What does the reference to “the Israel of God” mean and what point is Paul trying
to make?

What point is Paul making in verse 17?
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Paul’s closing in verse 18 is consistent with the closing of his other epistles. What is
the significance of this statement for each and every one of us?

But when the fullness of time had come, God sent forth his Son, born of woman,

born under the Iaw, 5 to redeem those who were under the Iaw, so that we might
receive adoption as sons. 6 And because you are sons, God has sent the Spirit of
his Son into our hearts, crying, “Abba! Father!” 7 So you are no longer a slave,

but a son, and if a son, then an heir through God.

Galatians 4:4-7 ESV
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